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Foreword

Explaining lifestylesof gifting and sharing to thosewho have not experienced the cultureisadifficult propo-
sition. Toward that effort thispaper usesallegory to present specific formsof gifting and sharingininten-
tional community, such asecovillages, cohousing, community land trusts, egalitarian societiesand others.

Inmy previousattemptsat explaining communitarianism I've developed arange of descriptivetermsand a
classification system for presenting the different typesof intentional community, and I've coined anumber of
new termsto aid inexplaining cultural alternatives, yet many of those effortstended to be academic and far
frominspiring, much lessentertaining. For those desiring that background, see: www.CultureMagic.org

Over time, asl'vetried to discernthe essential difference between the alternative and the dominant cultures,
I'veincreasingly focused upon comparing and contrasting the defining economic aspects of thetwo. Even-
tually theideacameto methat the story of The Lord of the Rings offered entertaining and potentially
inspiring opportunitiesfor describing the differences between thetwo economic systems. | waslong aware
of the coincidentd useof thename"The Fellowship" in both fantasy and redlity, and I've thought for many
yearsthat nothing fit the nature of the One Ring aswell asdoesthe control that money hasover our livesin
thereal world. Thesubsequent development of thisallegory appearedinthearticle"The Fellowship versus
the Bilderbergers' in the paper titled, ELAN: Equity-Linked Affinity Network produced in May, 2005.

_ Contents: o
Eventually, | associatedthe | o avord . o | alegoryaspresentedinthis
paper withtheterm"landed | | vroduction to anAll egory 3 | community," referingtothe
transition madeby groupsof | Allegory of Power 4 | peoplefromholdingthe
ideal of sharing to actually | A egory of Economics . 5 | acquiringlandfor building
community. Theoriginofthe | 4 egory of Leadership . g | termLanded Rainbowwas
in advocating intentional Allegory of Culture . 10 community throughthe
Rainbow Family,amulti-faith Lifestyles of the Just and Joyous 12 network of people
practicing gifting at regular _ _ ' Rainbow Gatherings. Along
withlandthereisasothefocus | -@"ded Rainbow Flier 15| Upon building businessesfor

sustaining acommunity. However, theirony that peoplemust build businessesthrough labor-sharing time
economiesin order to get outside of themonetary system needed an innovative presentation. Theanal ogy
of businessesbeing like Ringsof Power, aong with the coincidencethat thelogos of many communitiesand
co-opsincludeatreeliketheWhiteTreein The Lord of the Rings, |ed to the Landed Rainbow graphic.

AsJ.R.R.Tolkien said about hiswriting of The Lord of the Rings, that "the story grew inthetelling,” so
also hastherange of issuesincluded in theLanded Rai nbow expanded, going beyond time-economicsin
managing community-owned businessesto the politics of globalization, Census Bureau statistics about
changing lifestyles, and arange of philosophical and spiritual concepts. Theresultisanintroductiontotime
economiesasan organizing principleinany form of intentional community, particularly egditarian societies.

| invitecommentsfrom readersonthisallegory for presenting community and timeeconomics. Doesthis
serveauseful purpose, and canit evolvefurther? Please send commentsviathe addressin the pagefooter.

Allen Butcher, October, 2006

Disclaimer:

Thispaper isnot an official document of the Fellowship for Intentional Community, the Bilderberg Group or
any other organization mentioned in the text.
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L anded Rainbow

AnAllegory Explaining Lifestylesof Giftingand Sharing

Introduction to an Allegory

People's efforts through the ages to live by the values
of sharing and cooperation, withinthe* dominant
culture” emphasizing the contrary values of posses-
siveness and competition, is an epic story of the
eternal desireto livein the material world according
to our highest ethical and spiritual ideals.

These two lifestyles, defined by the two sets of what
are essentially economic value structuresintroduced
above, represent adialectic or logical discussion
continuing through the agesof civilization. The
dominant culture we know very well, asit dominates
our history books among other things, whilethe
aternative culture of sharing and cooperation israrely
studied in detail, although it representsarich cultural
history. Cultures of sharing are studied in the inter-
disciplinary fieldsof utopian studiesand sometimes
women's, feminist, and peace studies. For atimeline
and historical overview see:
www.culturemagic.org/Rational Altruism.html

The"economic dialectic" may be presented using the
philosopher Hegel'slogical discussion structure of
thesis, in this case possessiveness and competition,
versus antithesis, now sharing and cooperation,
toward a synthesis affirming the importance of
"parallel cultures,” each at varioustimes reacting to
the other in abipolarity or learning from and adopting
or co-opting useful ideas and models from the other.

The dominant culture can be characterized as aform
of "circumstantial community" inwhich peoplehappen
toliveand work in proximity through an organizing
principleexplained asthe"invisiblehand" (Adam
Smith). Incontrast, cultural alternativesinvolving
sharing and cooperation may be characterized as
formsof "intentional community" defined asafellow-
ship practicing common agreement and group action,
using an organizing principle which may becalled the
"intentional hand." For an economic, political and
spiritual classification system for all cultural forms see
Classifications of Communitarianism at: www.
culturemagic.org/EgalitarianCommonwesal th.html

The concept of the “Landed Rainbow” creates a new
expression of the dialectics of possessiveness versus
sharing, competition versus cooperation, bad versus
good, authoritarianism versus participatory gover-
nance, wrong and right, darkness and light, Heaven
and Earth. Eastern philosophy reflectsthisdialectic
in various concepts, including theyin and yang of the
Taijituin Taocism.

The synthesis resulting from many of these dialectical
poles, represented in different human social struc-
tures, may be expressed as "parallel cultures." Each
of the two cultures represents a different balance of
spiritual and of material values, whiletogether in
paralel they affirm acommon whoalistic value of the
connections between opposites or interdependence.

In some spiritual traditionsapole (Buddhism) or a
tree (Paganism) represents the connection between
the spiritual and the material worlds. In the case of
the Landed Rainbow, the ideal s represented by the
rainbow of unity in diversity, and of the promise of
renewed life after the tempest, and others, are
“landed” or brought into the material world of human
culture as represented by atree fruiting rainbow
rings, each containing a spiritual value or apractical
applicationof spiritual values.

The range of colorsin the rainbow symbolizes a
multi-faith spirituality, whilethefruiting treesymbol-
izesfertility and its many branches our connections
and relations among all human racesand all life on
Earth. Affirming the unity of the Earth and of the
Heavens also serves to connect the spiritual concepts
of immanence (intuitive nature) and of transcendence
(external revelation) as equally important sources of
grace and inspiration.

Imagery and allegory have long served the purpose of
relating the differences between spiritual and material
values, and for presenting the ideal of forging connec-
tions between them. In particular, through the history
of Western Civilization many people have been
inspired to live by the values of love and peace
through the example of thelife of Jesus Christ.
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Oneinspirational story of Jesus' teachingsinvolves
the response he made to a challenge by spiritual
authorities about paying taxes. Jesus had his
audience consider the imprint upon the coin of their
day in order to make the distinction between
individual s serving as appropriate both the temporal
authorities’ systemsviaits coin and taxation, and
individualsservingtheir shared spiritual idealsand
beliefs. Inthisway Jesus affirmed that welivein
two different worlds, the material and the spiritual,
and that although each represents different
imperatives we cannot ignore either one and must
seek to serve each as appropriate.

Today, we a'so have the challenge of living according
to our highest valuesin our lifetime. In that sense, not
much has changed in 2000 years! Each of us must
find abalance in our lifestyle between those values of
competition and possessiveness and of sharing and
cooperation. Thosewho deliberately live values
different from those of the dominant culture may be
saidtoliveina“paralel culture.” Withinthe parallel
culture money asatool isused for supporting spiritual
values through the practices of gifting and sharing.
Within the dominant culture, in contrast, money is
used for very different purposes, supporting the
material values of competition and possessiveness
aboveall else.

The challenge of the coin of today is not so much
taxes asit isthe service of debt. Through advertising
and consumer culture we are enticed into making
purchases on credit, the long-term cost of which can
be much more than the original purchase. Thisisthe
binding mechanism of the economic system repre-
sented by the coins we carry in our pockets. And the
more we are controlled by debt, the more we seek to
rise within the system to be among those who control
other’slivesin service to our own economic fortunes.
It'san insidious system, and it’ s not just consumer
debt, it’ s also the problem of rent and the landlord-
tenant dynamic, the landowner-mortgage company
economic relationship, and the process of corporate
stock ownership involving the ever increasing control
of both human labor and of the Earth’s natural
resourcesinaglobalized, hierarchical, political-
economic structure.

It may not be possible for any onereligiousfaith or
any one ethical system of belief to alone create an
alternative culture that can substantially challengethe

psychological hegemony of the dominant culture by
advocating sharing and cooperationin opposition to
the possessive and competitive val ues of global
monetary economics. Thus, amulti-faith and multi-
cultural expression of the common values of sharing
and cooperation may be the best foundation upon
which to build aworld view counter to the increas-
ingly globalized economic system. Y et it’snot simply
aquestion of beliefsand world views, it’ sthe applica
tion of ways of thinking to the actionswetakein
managing our time and energy that determines
whether our lives serve the values of sharing and
cooperation versus the values of possessiveness and
competition.

Intheinterest of going beyond merely explaining
spiritual valuesand philosophical concepts, andto
directing our focus upon their applicationinthe
material world, we have availableto usan alegorical
tale that can serve to present many of the differences
among the various methods of building the parallel
culture of sharing and cooperation. One helpful
aspect of this particular alegory isthat it represents
no one'sreligion. Thisallegory servesto instruct by
referring to general spiritual valueswithout relying
upon the authority of any particular spiritual or
religioustradition.

Landed Rainbow isan allegory of holism, seeking to
incorporate in its breadth and depth all of material and
spiritual reality. Yetinaddition to thisbroad, general
scope, Landed Rainbow also has avery specific
lesson or moral to teach. Thisisthe importance of
learning processes for using the monetary system to
create and support its antithesis, called "time econo-
mies"' which are used in economic systems of gifting
and sharing. Essentialy, theintent in creating and
affirming theideal of Landed Rainbow isto show
how it is possible to bend the forces of Darkness,
represented by the materialistic monetary system,
toward service of the Light.

Allegory of Power

Consider that when we use a credit card we are
engaging a system that knows many details of our
lives. The point in time at which we swipe a card the
system knows who we are and records exactly
where we are and what we are doing. Within ten
seconds that system makes a judgment as to whether
or not our action is consistent with its dictates, and
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decides whether to support our actions or to thwart
us. Considering credit reports, interest rates and the
time-value of money, how much are we able to cause
the system to support our needs and desires, and how
much of our lifeisactually devoted to serving its
dictates? Which is the master and which the slave?

The credit reporting bureaus and their formulas for
assigning our credit scores have an amazing and ever
increasing degree of control over our lives. And if
we haven’t been paying attention to that, such neglect
can result in problems for us. Our use of credit cards
offersintimate details of our livesto anyonewith
access to those financial records. It's an all-seeing
system that we serve, it'samatrix of surveillance and
reporting that seeks to determine our world view.
Everything istwisted or spun in service to the mon-
etary matrix, from scientific datato electoral voting
systemsto spiritual beliefsand expression.

Asthe monetary system is ever more aglobal cultural
force, the question arises, what are the dictates of the
monetary system? Clearly the values represented
and served by monetary economics are possessive-
ness and competition. The monetary system increas-
ingly imposes these values upon all aspects of our
lives, even“monetizing” basic domestic services,
causing most of what people used to do as families
and neighbors now to be donefor profit, including
child, elder and health care, food production and
service, education and recreation. In many ways
even religious observances today are more about
money thananythingspiritual.

It isan appropriate alegory to think of the control that
the monetary system has over our lives as being like
the control that Sauron seeksto extend over Middle-
Earth in the story of The Lord of the Rings by
JR.R. Tolkien. The power that money exerts over
how we think and how we liveis so strong that most
of us cannot conceive of an economic system that
does not involve the exchange of private property
through money or barter. The systemisall pervasive,
and it is even said that, “the love of money istheroot
of al evil.”

Like the One Ring in a hobbit’ s pocket, we may
recognize that it isthe money we carry that is ulti-
mately the cause of our feeling, as Bilbo put it, that
we are being ever more stretched, as our work week
growslonger and our retirement is continually post-

poned. Weall essentialy carry the One Ring with us
al thetime, and the ubiquitoustelevision and I nternet
serve the monetary system like so many palantir,
providing constant reinforcement for the control the
system has over our minds.

How can we destroy the control that money has over
our lives and our society? How can we cast out of
our minds the possessive and competitive values
which the monetary system imposes upon us?

The quest to destroy the One Ring isan allegory for
the real world challenge of removing our consent to
engage in the monetary system based upon competi-
tion and possessiveness, and instead to give our
consent to non-monetary economic systems based
upon sharing and cooperation. The problemiis, even
if wewereto find sufficient will power to choose to
which system we shall give our consent, who knows
what is a non-monetary economy? What is a sharing
economy and how do we find or create it?

Allegory of Economics

Theterm “economics’ simply means the production
and consumption of goods and services, and the truth
isthat we don’t need money to do any of that. Hard
asit may beto grasp, money isn’t the most important
thing when we place our consent upon working in a
system based upon sharing and cooperation. Money
may be managed in ways that minimizes the negative
effects of the values of possessiveness and competi-
tion in order that we may live the positive effects of
the values of sharing and cooperation.

In the dominant culture we tend to equate economics
with property exchange systems, valuing everything in
units of exchange and devoting our livesto the
accumulation of private hoards of material wealth, if
indeed we manage to get beyond simple survival in
the monetary system. Thus, we see an overwhelming
influence of material valuesin our livesand culture.

Possessiveness and competition are affirmed and
supported by exchange economies like barter and
monetary systems. Thelatter in particular isbuilt
upontheideological foundationsof “rational self-
interest” (Adam Smith) and of “comparative advan-
tage” (David Ricardo), ever expanding in scale to the
increasingly global economic system of neo-liberal
market capitalism.
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Y et asintelligent beings, capable of conceiving of and
of creating lifestyles and cultures of our choosing, we
can remove our consent from the support of the
material values of the monetary economy and instead
affirm our intent to share. With such an affirmation
we can then place our consent upon the support for
and manifestation of the spiritual values of sharing
and cooperation within the material world.

One method of understanding the application of
spiritual valuesto economicsistolook at the basic
dynamic required, nameit, and contrast it with the
basic dynamicinvolvedin monetary economics.
Thus, “spiritual economics’ isa*“time-based
economy” using labor systems, while* materialistic
economics’ isa" debt-based economy” using mon-
etary systems.

The spiritual economy, as opposed to the materialistic
economy, isbuilt upon theideol ogical foundationsof
“rational altruism” and of “mutual advantage.” There
aredifferent types of spiritual economies, depending
upon the different forms or degrees of sharing and
cooperation to which people chooseto give their
consent. In spiritual economies the production and
consumption of goods and servicesis coordinated
through either of two different forms of time-based
economies:. “labor-gifting” or“labor-sharing.”

Examples of labor-gifting can be any form of volun-
teer work, whether within acircle of friends or a

neighborhood, or in times of disaster, or for acharity
or achurch, and in some forms of intentional commu-
nity like cohousing and some community land trusts,
and in Rainbow Gatherings, where one doesn’t have
to contribute timein order to be amember. Giftingis
“purealtruism,” or one-way altruism, andtypically
requires the prior accumulation of private property
which provides the material wealth and/or freetime
for gifting.

Labor exchange systems are another form of time-
economy, involving “reciprocal atruism” or two-way
exchanges. When time credits accumulated in an
account are used as an exchange medium thisis
called "indirect barter," another example of which
includeswampum (beads made of shellshistorically
used by some Native American tribes). As labor
exchanges do not involve sharing they are closer to
materialistic economiesthan to spiritual economies.

In contrast, labor-sharing is a different form of
spiritual economy than either |abor-gifting or |abor-
exchanging. Labor-sharing represents “rational
altruism” or amany-to-many form of altruisminvolv-
ing any number of people, in which through sharing
we experience the economics of “mutual advantage.”

The economic dynamics of rational altruism and of
mutual advantagein labor-sharing systemsinvolve
people contributing their time to alabor pool or a
“labor system,” which is used for the creation of the

Typesof Sharing Economiesand of Exchange Economies

Sharing Economies (time economies):

* L abor-Gifting (anti-quota systems) - no minimum
labor requirement (pure altruism)

e Labor-Sharing - requires alabor contribution
» Labor-Quota Systems - flexible hour commit-
ments using labor accounting (rational altruism)
» Fair-Share Systems - labor requirement with no
accounting, often with gender-specific work roles

Exchange Economies:

« L abor-Exchange (time economy) - hour accounting
used as trading commodity (reciprocal altruism)

 Barter Economy - item-for-item or "indirect barter"
using mediums of exchange such as wampum,
tobacco, chocolate, precious metals or stones

* Monetary Economy - currencies. paper, coin,
electronic or digital (may be backed by acommodity)

Seedlso: A. Allen Butcher, 2003. “Communal Economics.” Encyclopedia of Community: Fromthe Villageto the
Mirtual World. Christensen, Karen and David Levinson (General Editors). Thousand Oaks, CA: Sage Publications.

Sharing Theory:

* Rational Altruism

» Mutual Advantage

* Intentional Hand

» Multi-Faith Reciprocity
Ethic and the Spirit of
Communalism

Economic Consent
As economic systems are no more than
agreements made, changing between
exchange and sharing economies simply
involvesremoving our consent from one
system and giving it to the other. Each
isdescribed by opposing theories.

Exchange Theory:

* Rational Self-Interest (Adam Smith)

» Comparative Advantage (David
Ricardo)

* Invisible Hand (Adam Smith)

* Protestant Work Ethic and the Spirit
of Capitalism (Max Weber)
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commonweal th by maximizing public goodsand
services shared by all. There are two different forms
of labor-sharing systems, including “ fair-share labor”
systemsrequiring alabor contribution without |abor
accounting, and “labor credit” systemsrequiring a
“labor quota”’ and the accounting of a minimum labor
contribution for aperson to maintain membershipin
the community. Labor accounting makes possible a
range of different methods by which acommunity
can coordinate its shared labor resource. Unlike
fair-share labor systems, the more complicated |abor-
credit systems affirm the feminist ideal of equal
access by both women and mento all skillsand
careers, whileincluding quantifiable processes for
earning vacation time. Labor credit systems also
enableflexible personal schedulesthroughwhat is
called"radical flex-time" systems, therefore providing
more support for shared-parenting of children and
better respecting other family and personal concerns.

For much more detail on how time-based economies
are structured and managed, and for examples of
labor exchange and |abor sharing systems and
communities, past and present, see thefollowing
papers. Time-Based Economics: A Community-
Building Dynamic, and Communal Economics
available free for download from the Internet at:
www.culturemagic.org/ TimeBasedEconomics.html

Labor-sharing systems are sometimes used within
collective househol dsto serve domestic sharing, or
among a close group of friends, such asfor childcare,
food service and other domestic labor, yet thisisonly
on asmall scale. For larger scale applications, such
asfor avillage or aneighborhood community, the
greatest utility of labor-sharing systemsisin coordi-
nating income-producing labor, such aswith commu-
nity-owned busi nesses, along with domestic, agricul-
tural, construction, maintenance and all other commu-
nity labor.

A critical aspect of labor-sharing systems within a
community of more than just afew peopleisthe
management of trade between the community's labor
economy and the dominant culture's monetary
economy. The problem with people working to make
money in"outside" jobs, outside of thecommunity, is
that such incomeis private property. If the commu-
nity affirms sharing of both labor and income, then the
private income from outside jobs must be converted
to common property by donation or gifting. However,
if acommunity of people usetheir labor-sharing

system to create and manage one or more busi-
nesses, then the income derived is commonly-owned
from the start, since the community generated the
income from its group-owned businesses.

Theresult of using atime economy for managing
community-owned businessesisthat the community
then creates a "money-free" internal economy. No
money or other exchange medium is needed for
coordinating the production and consumption of goods
and services within alabor-sharing economy. The
only role of money isthen for exchange with the
monetary economy outside of the community.

A labor-sharing economy incorporating businesses
within the labor system creates what could be called
a"time-economy bubble" around the community.
Money isthen used only for trade with the outside,
dominant culture, whilewithin the bubble the commu-
nity can structure all of its systems and relationships
according to the values of sharing and cooperation.

It is community-owned busi nesses which make the
labor-sharing economy possible on the large scale of
village or town. Since businesses make money, when
run correctly, it is up to the people who own and run
them what values the profits are to serve, possessive-
ness or sharing. As such, businesses as well as the
money they generate can be considered to be like a
Ring of Power in The Lord of the Rings. Busi-
nesses and the wealth they generate can corrupt, or
be used for asserting power over others, or they can
be used in ways that support sharing, or as may be
said, in service of the Light.

The Landed Rainbow allegory can be particularly
helpful in understanding the interface between labor-
sharing time economies and debt-based monetary
economies. Similar to the way that the elvesin The
Lord of the Rings were able to use their three Rings
of Power (Nenya - Ring of Water [blue], Narya -
Ring of Fire[red], and Vilya- Ring of Air [red]) to
build and protect their homelands, so the power of the
monetary system may be used to build cultures of
sharing in our world. In The Lord of the Rings the
elves were able to bend the Dark power to the
service of the Light in their communities of
Lothlérien, Rivendell and others. Inasimilar way,
time-based economiesin our world provide the means
for living in parallel cultures outside of the monetary
economy.
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Allegory of Leadership

The two different value structures, world views or
paradigms of possessiveness and competition versus
sharing and cooperation may each be thought of as
being represented and advocated by different organi-
zationsin thereal world.

The older of thetwo isthe Fellowship for Intentional
Community, originally formedin 1947 inresponseto
the World Wars, and reformed in the early 1980s
(see: www.ic.org). Theterm "fellowship” iscom-
monly used by Quaker organizations, and several of
the founding communities were founded by Quakers.
Inadvocating community the Fellowshipissupporting
lifestyles of sharing and cooperation, and the methods
that different communitiesusein their organization for
affirming these valuesinvolves different forms of
time economies. The Fellowship'svision statement is
reported as(see: http://en.wikipedia.org/wiki/
Fellowship_for_Intentional_Community), "We
envision aworld wherecommunity isavailable,
understood, appreciated and supported for all people
who desire it and where the skills, structures and
wisdom of community are recognized as basic
building blocksof ajust and sustainable culture.”

(May 15, 1998, FIC Vision Committee)

In contrast, the Bilderberg Group, also called the
Bilderbergers, wasformed in 1954 (it evidently
sponsors no website) and named after the hotel which
hosted their first meeting in the Netherlands. Their
original missionwastoimprovetherelationship
between America and Western Europe, in order to
among other things protect the West from commu-
nism. (See: http://en.wikipedia.org/wiki/
Bilderberg_Group) The Bilderberg Group could be
said to support lifestyles of possessiveness and
competition and the globalization of the monetary
system.

Thesetwo organizations generally provide different
forms of leadership for their respective cultures, each
existing parallel to the other. In one sense the
Fellowship could be said to affirm and support shared
|eadership whilethe Builderbergers support hierarchi-
cal leadership structures. Y et in another sense each
al so supports aspects of the other as the Fellowship
represents authoritarian as well as consensus-based
intentional communities, whiletheBilderbergers
sometimes support participatory management in

business and at |east a democratic fagade in govern-
ment. These similarities represent an aspect of the
overlap of parallel cultures, each containing the seed
of the other aswith the Taijitu in Taoism (yin/yang
symbal).

For the purposes of the Landed Rainbow allegory,
however, the Fellowship and the Bilderbergerswill be
characterized as advocating different cultures.

An important aspect of the dynamic of these parallel
cultures, represented by the Fellowship and the
Bilderbergers, isthat although the culture of the latter
isvastly larger than the former, the monetary system
aswe know it, supported by the Bilderbergers, is
dependent upon and cannot function without the
support of forms of common-ownership of property
and of time economies. (In contrast, Libertarianism
asserts that the market can replace government.)

In fact, 43% of all economic activity inthe USis due
to the combination of government spending and the
activitiesof nonprofit organizations, both of which are
forms of common ownership of property. 20% of the
gross national product (GDP) was federal spending
and 12% of GDP was state and local spending in
2000 (see: www.gpoaccess.gov/usbudget/fy00/
descriptions.html ). 1n 1995 11% of GDP was by
nonprofit organizationsincluding hospital's, schools,
churches, etc. (see: www.cbo.gov/ftpdocs/40xx/
doc4012/1997doc01-Part2.pdf ) and that percentage
has been increasing according to the Internal Rev-
enue Service's, Statistics of Income Division.

V olunteerism and donating everything from money to
blood iscontinually advocated, and housework and
other unpaid family nurturing processes are essential
to the maintenance of the labor supply for the mon-
etary economic system. Add non-monetized labor
and easily half of the US economy involves common-
property ownership or time-based economics.

Time-based common-property economies can exist
without monetary economies although thereverseis
not true; monetary private-property economies are
dependent upon non-monetary common-property
economies. Taxation, charity and labor-sharing
systemsall support governmental or family functions
necessary for the function of the monetary system.

It may be observed that monetary economics, and the
consent among peopleto useit, isan artificial overlay
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upon human society meant to facilitate the expression
of particular values, just as the overlay of time-based
€coNomiCs expresses an opposite set of values.
Although the American economy iscalled " capitalist"
and taxes come from private property, the other side
of the coin is the dependence of capitalism upon
processes of sharing and cooperation. In contrast
time economies have no such dependency upon
monetary systems outside of the necessity of relating
to the capitalist economy of the domnant culture.

In order to justify the existence of the materialistic
economic system there are connections made be-
tween the monetary system and certain spiritual
ideals. A good exampleisfound on the reverse of
the Great Seal of the United States and printed on the
dollar bill, involvingthegraphic of an"all-seeing eye,"
meant to represent Divine Providence (see:
www.greatseal.com or http://en.wikipedia.org/wiki/
Eye of Providence). During the Reformation and
the Enlightenment the Eye of Divine Providence was
associated with the agency of God over people'slives,
and in some Protestant beliefs this was extended to
the concept that in each personisan "Inner Light,"
whichin turnjustified the democratic concept of
"individual election," andthereby influencedthe
American Revolution. Using thissymbol on currency
istoidentify the monetary system with spiritual ideals.

There is much more history to the symbol of the"all-
seeing eye." When enclosed in atriangleit is associ-
ated with Christian trinitarianism. It's anticedents
includethe Eye of Horusin Egyptian mythology,
whereit refersto power and rebirth. Infolkloreitis
found as the malevolent gaze of the evil eye. Many
people have equated the controlling nature of capital-
ism and its monetary system with evil conspiracies,
using termslike"llluminati," and thistendency can be
easily extended to acomparison with the"lidless eye”
of Sauron in The Lord of the Rings.

Just as competition and self-interest can be twisted
and spun in positive ways, so also isthe monetary
systemjustified by using spiritual ideals. One may
reject fascism just as vehemently as one would
communism (as opposed to “communalism” theform
of common-property ownership using participatory
governance) as neither fascism nor communism can
justify association with anything Divine. The potential
for monetary economics to become fascist has been
realized in the past.

The problem of courseisin specifying when mon-
etary economies become fascist. One determining
factor iswhen anindividual is not permitted to
removetheir consent for participation in the monetary
economy, and instead freely chooseto give their
consent to participate in the sharing and cooperative
economic paradigm when ever they desire.

The problem with debt, of courseisthat it ties oneto
the monetary system, making it difficult to change
one'slifestyle in order to escape the monetary
economy. Incomparison, the problemwith living and
working entirely within atime-economy isthat one
may accumul ate little or no money with which to
leave the time-economy and become established in
the monetary economy of the Outside World. Fortu-
nately, skills are transferabl e between the two
economies, andthisfacilitatestheindividual’ strans -
tion between the two parallel cultures. In most First
World, market-based countries people are able to
choose to place their consent as they wish, either
entirely or partially upon time-based economies rather
than the debt-based monetary economy. And in most
communities using time economies peoplearein-
volved in both economic systems, the global monetary
system and the local non-monetary time-based
economy of their community.

Given theidentification of two parallel culturesinthe
real world, the next logical step isto seek representa
tions of leadership for each, offered here as the
Fellowshipfor Intentional Community and the
Bilderberg Group.

If one accepts the analogy of the Fellowship for
Intentional Community as representing the fantasy
role of the Fellowship of the Ring as portrayed in The
Lord of the Rings, in opposition to the Bilderberg
Group in the fantasy roles of Sauron and Morgoth,
each in both cases being in conflict for the hearts,
minds and lives of the races of beings on Earth, then
we can fill the rest of the fantasy roles of the alle-
gory. Consider:

e The Felowship of the Ring — The Fellowship
for Intentional Community representslifestyles of
giftingandsharing.

e The One Ring — Coains, currency and credit
cards serve as the One Ring in a hobbit’ s pocket.
Businesses are Rings of Power as they make money.
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e The Fellowship's mission of Destroying the
One Ring by casting it into Mount Doom is an
analogy for removing from our minds the power that
money and its values of possessiveness and competi-
tion have upon us, enabling usto turn to forms of
time-economies supporting the values of sharing and
cooperation. Accomplishing this can be of varying
degreesof difficulty depending upon one’ sintellectual
andemotional constitution.

o Elves— Members of Egalitarian Communal
Societies (may be spiritual, multi-faith or secular)
have gone the furthest in bending the powers of
Darkness (debt-based monetary system) toward the
service of the Light (time-based labor-sharing sys-
tems) with their Rings of Power.

e Dwarves—Membersof Survivalist Communi-
ties. May beisolationist and even politically conser-
vative (e.g., Libertarian), yet may also resist the
Darkness.

e Numenorians—Members of Spiritual Intentional
Communities. These may be Quaker or other
Christian, Buddhist, Hindu, Islamist, New Age, Pagan,
Unitarian Universalist, Native American Spiritual or
other. These have much to teach and valuable aid for
building societies based upon the values of sharing
and cooperation. Numenorians have the potential for
providing leadership for uniting all of the races of
Earth against domination.

e Humans— Members of Secular and Multi-Faith
Intentional Communities: Ecovillages, Cohousing
Communities, Community Land Trusts, Anarchist and
other Political Activist Communities, Collectives,
Rainbow, Indigenous Tribal Culturesand others.

e Hobbits— Those who ignore, don't care about or
are oblivious to the contest of values between the
Light (sharing and cooperation) and Darkness
(possessiveness and competition), which may include
average citizens, members of the military, police or
other civil servants. Thismay be dueto being far
removed from the actual contest, or to being self-
absorbed or in denial of the contest, yet individuals
may find themselves suddenly in the thick of it of no
intent of their own, and may end up serving either the
Light or the Darkness.

e Wizards— Those who seek to understand, frame
and teach the issuesinvolved in economic systems,

whether debt-based or time-based. They may serve
either the Light or the Darkness.

e Ents and Eagles — Powerful natural forces
aiding thework of the Fellowship.

e Dragons and Balrogs — Powerful natural forces
hindering thework of the Fellowship.

e Trolls, Goblins, Orcs, Urk-Hai — Those who
prey on othersin any way: thieves, predatory lenders,
terrorists, etc.  Thisincludes those serving the
Darknessunwittingly.

e Ring Wraiths— Upper and mid-level managers
of the monetary economy, such as the Federal
Reserve and other central banks, the World Bank,
International Monetary Fund, etc.

e Sauron and Morgoth — The Bilderberg Group,
Bohemian Grove, Order of Skull and Bones, Council
on Foreign Relations, Tri-Lateral Commissionand
other associations at the highest levels of monetary
economic consultationand coordination.

Allegory of Culture

When we acknowledge that there is great diversity
among people with regard to expressions of morality
in lifestyle, and that people have aright to choose for
themselves how they are to live, then we may affirm
the importance of the freedom to create aternative or
paralel cultureswithin, yet separate from, the domi-
nant culture. The degree of integration versus
separateness between the parallel and the dominant
culturesis a question of balance in issues such as
property, economics, governance, rel ationships,
spirituality and every other aspect of culture. Be-
cause there is a great variety of models expressed
amongintentional communitieswithinthealternative
culture, decentralism is therefore one of the values
and organizing principles of the paralel culture, asit
enablesvariety and diversity inlifestyles.

Anideological foundation for thebuilding of cultures
of sharing and cooperation is the concept of "natural
law." There are many interpretations of natural law,
generally divided between the realms of moral theory
and of legal theory, with the overlap between the two
being the question of the relationship between the
authority of moral precepts and that of legal codes.
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The general definition for “natural law” isthe concept
of moral or legal codes, discoverable by reason, for
relations among people. The concept that people may
know natural law through an innate moral senseis
often related to spiritual beliefsthat truth, justice,
peace or grace may originate from either outside of
ourselves, as being of atranscendent source or
nature, or that they arise from within ourselves as
being of an immanent source or nature.

Through the concept of natural law spiritual, political,

economic, technological and social issuesmay be

integrated in one coherent world view, offering the

potential for the presentation of natural law asa

unified field theory for the design of human society.

Assuch theterm "natural law community" may

relate to the:

* justification for both private and common property
ineconomics, the

» affirmation of theindividual’ sright to participation
in governance, the

* expression of environmental sustainability in our
application of technology, and a

» multi-faith, decentralized, affinity-group-based
society varioudly integrating spirituality and politics.

For more on how the theory of natural law may be
relevant to intentional community see pages 23-30 of
Time-Based Economics at: www.culturemagic.org

The method of living by what we know isright isto
turn to our own ability to know right from wrong, and
to make judgements about how we are to act based
upon that innate ability. When wefind substantial
agreement upon a particular ideaamong diverse
people we can reasonably proclaim that we've found
an article of natural law. One of the best examples
of such general agreement is called the "ethic of
reciprocity."

A common ideal among most religionsisthe "ethic of
reciprocity.” In Christianity thisisknown as, "Do
unto others as you would wish they do unto you." In
Judaism as, "...thou shalt love thy neighbor asthy-
self." Inlslam as, "None of you [truly] believes until
he wishes for his brother what he wishes for himself."
In Shinto as, "The heart of the person beforeyouisa
mirror. See there your own form.” In Wiccaas, "An
it harm none, do what thou wilt." Andin Native
American Spirituality as, "Respect for al lifeisthe
foundation of the Great Law of Peace.” In most
religions, humanist ethical systemsand philosophies

we see this basic moral code (see:
www.religioustol erance.org/reciproc.htm).

The wide acceptance of the ethic of reciprocity
provides a clear example of anatural law, and
athough the case can be made that time-based
economics are consistent with the ethic of reciprocity
and therefore with natural law, it would be a philo-
sophical stretch or logical spin to equate monetary
economics such as capitalism with the ethic of
reciprocity. Variouswriters, however, have equated
at least private property with the theory of natural
law, such as John Locke in hisidea of therelative
equality of property based upon a person's capacity to
consume, yet he limited the right to property from the
perspective of natural law at the point of excess and
waste (see: Two Treatises of Government, 1689).
Thefacilitation of the accumulation of massive
private wealth by the monetary economy, in view of
the persistence of poverty, can not be justified by the
ethic of reciprocity or the theory of natural law.

An economic system based upon the ethic of reci-
procity may not be capitalist (and the oxymoron
"collectivecapitalism” utterly failstoexplainthe
nature of communal businesses), given that neo-
liberal market capitalism is based upon the concepts
of “rational self-interest” and of “comparative
advantage,” which in turn are based upon competition
and possessiveness.

Perhaps the best characterization of the nature of
capitalism isthat by Max Weber in hiswork, The
Protestant Ethic and the Spirit of Capitalism
(1904-05), in which he concludesthat, "... the pursuit
of wealth, stripped of itsreligious and ethical meaning,
tends to become associated with purely mundane
passions, which often actually giveit the character of

sport."

In contrast to the essential concepts of capitalism, an
economic system based upon the ethic of reciprocity
would express only the processes of sharing and
cooperation. A sharing economy would be based
upon the concepts of “rational atruism,” and of
“mutual advantage”’ and the culture that arose would
be described as affirming and supporting a“multi-
faith reciprocity ethic and the spirit of communalism.”

Theimportance of recognizing and understanding the
"spirit of communalism" isthat thislifestyleisa
complete alternative to the " monetized society" of the
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dominant culture. Although thisparallel culture may
bestatistically insignificant in numbersof peoplein
comparison with the dominant culture, the fact of its
existence and growth provides an accessible model of
both the reciprocity ethic and of the application of
natural law inintentional community.

Although there are many forms of communalism, the
monastic form being best known, it isthe egalitarian
form that has developed and that practices an eco-
nomic system which has the greatest potential for
displacing the monetary system on aprogressively
larger scale.

Inits current stage of development in the two largest
egalitarian societies, Twin Oaks Community and East
Wind Community (see: www.twinoaks.org and
www.eastwind.org), the spirit of communalism has
inspired the building of communitiesof currently about
a hundred people each. Although these are essen-
tially small villages, they have created time-based
economies through businesses which continueto
expand. These communally-owned businesses are
like Rings of Power asthey create time-economy
bubblesaround their populations, protecting them
from incursions of the monetary system, much as the
elvesin The Lord of the Rings were able to protect
their homelandsof L othl 6rian and Rivendell.

If some peoplein the egalitarian communities move-
ment were to choose to adopt the ideas of the Landed
Rainbow with regard to the emphasis of building
communal busi nessesthrough time-based economics,
along with the concept of businesses organized via
this economic system as being a method of using the
power of the dominant culture to create and sustain
the parallel culture, asthe elves protected their
homelands with their Rings of Power, the result
would be amerging of fantasy with utopian ideals. If
being autopian community isnot alternative enough,
now there comes fantasy as identity!!

Acknowledging the Landed Rainbow allegory could
be done very simply at Twin Oaks, East Wind and
other egalitarian societies. Consider that in commu-
nity virtually anythingwhichisacquiredinmultiple
gets a name, so that members can easily refer to
particular items. Typically, eachindividual building
gets aname, and sometimesindividual rooms. Each
vehicle, each community pet and farm animal (within
reason), each path and road, each refrigerator, oven,

computer and anything else to which people must
frequently refer to individual items gets named.

As each community creates its own naming conven-
tions and naming processes for these, it would then be
quite easy for individual sto begin proposing namesin
Sindarin, the common speech of elvesin The Lord of
the Rings. Signsare also quite frequently used in
community for sharing or reminding peopl e of impor-
tant details and procedures, and these could be
writtenin both English and Sindarin, in order to help
people learn simple phrasesin the latter. In perhaps a
few generations, thanksto information available for
learning Sindarin ontheInternet, Sindarin could
becomealivinglanguage, uniqueto egalitarian
communities!

Such apropositionisitself afantasy, and if it became
aserious suggestion therewould likely be members
who would object to theidea, asfor onething it would
make it harder for new members to integrate into the
community. Y et the beauty of the Sindarin language
in both its spoken and written forms may be encour-
aging. In the past some members have adopted
elvish names, like Elrond and Galadriel, and East
Wind has named one residence after an abode of the
elves, Greyhaven.

Adopting Sindarin to any extent would bejustified by
the concept of time-based economies creating
communal businesses, whichin egalitarian community
function like Rings of Power held by elves. Inthe
context of turning the power of the monetary system
to the service of sharing, the Landed Rainbow
alegory honorsthe Federation of Egalitarian Commu-
nities first principleof holdingland, labor andincome
incommon.

Lifestyles of the Just and Joyous!

In the past the village community or the neighborhood
was circumstantial in nature. People happened to live
in proximity by chance, more than by choice. Today,
with multi pleimmediateand ongoing communication
channelswe have increasing methods and opportuni-
tiesfor finding and choosing those with whom we
most like to associate, focus upon commonalities of
valuesandlifestyle, and deliberately build community.

Changingtimesleadto cultural innovationsinre-
sponse to the needs and opportunities of the day. On
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theindividual level, thetrendinindustrial, serviceand
informati on-based economiesistoward peopleliving
aone, withsingle-parenting becomingincreasingly
common. In the United States the 2000 census
shows that just over 26% of all households are now
of peopleliving alone, without children present (14%
women, 11% men). The number of single-parent
familiesin 2003 was 32% of all familieswith children
(26% single-women and 6% single-men family
households). The number of classic nuclear-family
households (father, mother and children) has been
declining from 87% of all familiesin 1970t068%in
2003, although the drop has been leveling off since
1995. (See: www.census.gov/population/pop-profile/
2000/chap05.pdf and http://www.census.gov/prod/
2001pubs/p20-537.pdf)

Perhaps partly in response to these changes, or to the
motive of economic necessity, or to the desire for
somekind of community, the number of non-family,
non-related householdsisincreasing. The Census
Bureau defines a“nonfamily household” as either a
person living alone or a*“householder who sharesthe
home with nonrelatives only; for example, boarders or
roommates,” thislatter household construct being
called “other nonfamily.” The increasein the number
of other nonfamily householdsisfrom 1.7%in 1970 to
5.7% in 2000 (see resource citations above). With
the prevalence of “other nonfamily” households
increasing, the question iswhen is such agroup
merely acircumstantial community, living together by
chance or out of necessity, and when isit an inten-
tional community, deliberately forming asociety based
upon common affinitiesand mutual-aid?

Aswe seek we may find otherswilling and ableto
makecommitmentsto collectively buildingintentional -
ity into our lives, thereby displacing the circumstantial
nature of a cultural system which breaks down
community and resultsin the atomization of society
with cultural designs expressing the values of sharing
and of cooperation. Inafellowship of affinity groups,
seeking to manipulate the system in ways supporting
cooperation and mutual aid circles, are found
lifestylesof thejust and joyous!

Althoughintentional community andtimeeconomies
are valid cultural constructs regardless of what is
happening in the dominant culture, there have been
times when these alternative systems served the
important function of preserving civilizationintimesof
tribulation, such aswith Catholic monasticismin the

Dark Ages and labor exchanges during the Great
Depression. In the event of afuture time of tribula-
tion perhaps some aspect of the parallel culture will
again be found to be appropriate to the challenge.
Consider the problems caused by the monetary
system over which we havelittle control, from global
warming to human cultural homogenization. What
conflicts may result from these? And within the
monetary system itself there are many perils, as
economic fortunes change like shifting desert sands.

Asin the struggle between Saruman and Sauron to
possess the One Ring, so today is there a struggle for
currency domination. Inthereal world the US Dollar
isthe dominant global currency, and today itis
dependent upon the oil economy. Any threat to the
oil economy has repercussions upon the entire world
economy, so whenmajor oil producing countries
revaluetheir oil and economiesin acompeting
currency, such as the Euro, tensions increase. Irag
began such amove prior to the USinvasion, and Iran
has begun the process. Although there is debate as
to what effect thiswill have on the value of the US
Dollar in the short term versus the long term, there
are other factors to consider. These include the
Chinese revaluing their currency away from the USD
to a basket of exchange currencies, the growing
demand for oil in both Chinaand India, and the
emergence of | eft-oriented anti-American politics
among oil producing countriesin South America.
Further, the advent of Peak Qil, or the point at which
oil productionbeginstodecline, isinevitable, although
no one knowswhen it will happen.

The Fellowship existstoday to facilitate the transition
from the age of debt-based monetary economicsto a
new age of time-based economies, through supporting
many models of intentional community. How much
of the Landed Rainbow allegory is fantasy and how
much effectively aids the awareness and understand-
ing of the processes of time-based economicsin
gifting and sharing depends upon one's perspective.

§ ar -|||'-;,.|-' L

Landed Rainbow—Fourth World Services—A. Allen Butcher—A4thWorld@consultant.com—www.CultureMagic.org—October, 2006 13



TheRoleof Community in
Contemporary Culture

Asmany intentional communities are created in
response to problems perceived in the larger culture,
these may be seen as small-scale, experimental
societies, devel oping innovationsin architecture and
land use, governmental structures, family and relation-
ships, and other aspects of culture that may provide
viable alternativesto our global, monalithic, consumer-
ist society.

Ascrucibles-of-culture, intentional communitiestend
to attract many of the new and hopeful ideas of the
day, developtheminliving, small-scale societiesinto
useful innovations, and then model successful adapta-
tions of these ideas to the outside world.

Although someintentional communities becomevery
doctrinaire, closed societies, frozenintimelike many
Catholic monasteries and Hutterite colonies, others
are open, encouraging an ongoing exchange with the
larger culture. Open communitieslike cohousing,
ecovillagesand egalitarian societies provideinsights
into the direction of the larger society through their
successful cultural innovations. Inthisway, inten-
tional community serves to anticipate, reflect
and quicken social change.

COMMUNITY— agroup of people sharing any
common identity or characteristic, whether
geographic, economic, political, spiritual, cultural, etc.

COMMUNITARIANISM — the idea and practice
of mutual responsibility by members of asociety.

CIRCUMSTANTIAL COMMUNITY — a group
of peoplelivingin proximity by chance, suchasina
city, neighborhood or village, the residents of which
may or may not be actively involved in an association.

INTENTIONAL COMMUNITY — afellowship
of individual sand families practicing common
agreement and group action.

CONSIDERATION of FUNCTION — both
circumstantial and intentional community may
function asthe other. For example anintentional
community may abandon its common agreements,
causing peopleto drift apart, or atown may pull
together to collectively respond to acommon threat.

Sharing-to-Privacy Continuum

When considering what kind of community to build or
tojoin, theissue of sharing versus privacy can be the
most helpful. In communities which share private
property (collective) as in cohousing, one begins
with the assumption of privacy and asks, “ How
much am | willing to share?’” In communities
which share commonly owned property (commu-
nal) one begins with the assumption of sharing and
asks, “How much privacy do | need?”

The difference is the often-expressed issue of
individuality versuscollectivity, and each community
design finds an appropriate balance between these
levels of consciousness, such that neither the indi-
vidual nor the group is submerged by the other.

The Sharing-to-Privacy Continuum (ownership)
connects at right angles to the Consensus-to-Authori-
tarian Continuum (control) to form amatrix present-
ing different political-economic structures.

Owner ship-Control Matrix

Consensus
process
control of
wealth
(win-win)

Majority
ruleand
other
win-lose
processes

Authori-
tarian
control of
wealth

Common Mixed Private

Owner ship Economic Owner ship

of Wealth Systems of Wealth
Egalitarian Egalitarian  |Egalitarian
Communalisn |Common- Collectivism.
Sharingcom-  |wealth. (land | Sharing priv-
mon property, [trusts; com- | ate property
andincome.  |munal cores) |(cohousing).
Democratic Democratic |Economic
Communalism.| Common- Democracy.
Common equity| wealth. All coopera-
(somelsragli Capitaism& |tives.
Kibbutzim). sociadlism.  [(Mondragon)
Totalitarian-  |Authoritar-  [Plutocratic
ism. Complete |ianism. Capitalism.
social control. |Theocracy. |Corporate
Communism. | Patriarchy. Fascism.

Political Economy

The two aspects of society and culture that
combineto create distinctively different patterns are
decision-making structures and methods of property
ownership. Together these are called a*“ political-
economy,” and they can be explained by placing the
two continua, government (beliefs or control) and
economics (sharing/privacy or ownership), at right
anglesto each other, forming amatrix.
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Fourth World Services A.Allen Butcher

Providinginformation for alifestyle PO Box 1666, Denver, CO 80201
balancing our personal needs 4thWorld@consultant.com
with those of society and nature www.CultureMagic.org
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Fourth World — Thisterm is used:

* In political/economic theory as any decentralized, self-governed
society maintaining alocally based economy.

» By the United Nations for the least developed countries.

 In Hopi prophecy as our current era of environmental decline.

Fourth World Services provides information necessary for the building
of alifestylewhich respectstheintegrity of the natural world, which
supports the development of a socially responsible culture, and which
affirmsthe inherent worth and dignity of every person.
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Fourth World Services, P.O. Box 1666, Denver, CO 80201-1666 (303) 333-8671
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The concept of the “Landed Rainbow”
involvesthe application of spiritual valuesto the
material aspects of our lives. To align our use
of material wealth with spiritual idealsisto
create paradise on earth!

WWW. CuItureM agic.org
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In the real world thereis a contest for heartsﬁ .

and minds in the *Fellowship for Intentional
Community versus The Bilderbergers. The
Bilderberger Group affirmsthe "scar city
paradigm" of possessiveness and
competition, while the Fellowship affirms the
"plenty paradigm" of sharing and

.
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lrw

cooper ation through buildingintentional  Meara™

community.

Outside of community "the love of money is
theroot of all evil," with greed and oppression
justified by the ideas of "rational self-interest"
and of "comparative advantage," and by the

~
=

ideology of neo-liberal market capitalism Lo
supporting the debt-based economy. .

i
In community money may be only for e,
exchange with the outside, with internal "time- w
based economies' supporting "rational .
altruism" and "mutual advantage." Time —

economies can be "labor-gifting" asin
Rainbow and cohousing, or can be "labor -
sharing" aswith labor quotasin egalitarian
collectives and communal societies. Intime-
economies community businessesarelike

through acquiring and building upon land.

CO O

The“Landed Rainbow” mixes both ancient
and new symbols. The rainbow symbolizesthe
promise of renewed lifeand unity in diversity,
whilethefruiting tree symbolizesfertility, and
it's branches our many connections or relations.

The White Tree represents the allegory of
good versus evil in the story of The Lord of
the Rings. Rainbow rings symbolize“Rings of
Power,” and in the real world businesses are as
Rings of Power, serving the Darkness or the
Light. Aseachringislabeled with aform of
community or aspiritual value, they represent
the intention of aligning our use of material
wealth with spiritual ideals. A

Together the tree and rainbow represent unity
of the Earth and the Heavens, affirming that
the source of grace and inspiration maybe an
intuitive nature (immanence), or an external
revelation (transcendance), or both. The seat
of authority over individual choiceisalways
one's conscious, inner light, or awareness of
truth and justice. However inspired, the
expression of spiritual awareness may be
considered one’s understanding of natural law.

i Like elves using Rings of Power to support

-

"Rings of Power," earning money for exchange
with the"dominant culture," supporting people

-~

their homelands, Rivendell and Lothlérien,
intentional communities create businessesto
support their lifestyles. Communitiesreplacing
the use of money with time economies, asin
egalitarian collectives and communal societies,
are the most like elves as they turn the power
of money to service of the Light!

Fellowship for Intentional Community provid
range of publicationsand conferences, see: www.ic.or
and for searching alist of communities see the online

database; www.icdb.org TheFederation of Egalitarian

.

Communitiesat www.thefec.or goffersarange of
documents on children in community, labor systems,
membership, bylaws, etc, see:www.thefec.or g/sns/
TheE. F. Shumacher Society providesarange of
information and models, especially on SHARE microcr

esa
g

Land

Resour ces for Building the Landed Rainbow

For methods of redesigning the use of money, and for time
4. €CONnOMiesreplacing money in community, see

» The“revolving loan fund” used by Walnut Street Co-op
(www.icetree.com/walnut/revioan.html) in ELAN, and for

legal structuresfor community see Community, Inc., at:

edit,

www.culturemagic.or g/EgalitarianCommonwealth.ntml
For information on labor-sharing time economies see Time-
Based Economics and Communal Economics at:
www.culturemagic.or g/TimeBasedEconomics.html

see: www.schumacher society.org TheSchool of Living = < For information on methods of interpersonal and group

and theOzark Regional Land Trust also offer land trust
resources see: www.schoolofliving.or gandwww.orlt.org

process for creating the sharing lifestyle see Light and
Shadows at: www.culturemagic.or g/l ntentioneering.html



